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I. Problems for Social Buddhism 

Today, nowhere in the world is the need for ‘Social 
Buddhism ’—Buddhism as a system of social philosphy— 
so urgent as in Japan. Perhaps this may also be true 
of other countries of Asia. It is not sufficient, however, 
merely to expound what the political, economic and social 
ideals of Buddhism are; rather, it is important to propound, 
in the light of Buddhist principles, what the right re- 
lationship between politics, economy, and technique in the 
present-day society should be. Consequently, the important 
problems are: What are the basic principles of con- 
temporary Buddhist social philosophy? What system of 
political, economic and social doctrines has contemporary 
Buddhism? And, what policy or platfrom does it propose? 
II. Nature of Social Buddhism 

I am inclined to believe that the social, political and 
economic confusion and unrest recurring in postwar Japan 
has been due to liberalism’s lack of morals, Communism’s 


antagonism to morals, and humanism’s low morals. In 
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my opinidn, although the capitalist system of economy 
had produced many social evils in the past, it has con- 
tributed, during the last fifty to seventy years, at least in 
advanced industrial nations, to the promotion of political 
democracy and democratic institutions as well as to the 
advancement of economic and social policies in these 
states. In many countries, however, capitalism, amelio- 
rated as it is, is still far removed from the Buddhist ideal 
of society. 

On the other hand, I believe that socialism will no 
longer render constructive service, nor will it make any 
further advance, unless it should shake off its materialistic 
conception of class struggle. This is obvious: while it is 
impossible to attain the socialist ideals without the religious 
and moral self-consciousness of indivinuals, contemporary 
social thinkers are characterized by the lack of such 
consciousness. 

Before Buddhism reached Japan, it had come from 
India through Central Asian countries and China. The 
character and structure of social philosophy based on the 
fundamental principles and teachings of Buddhism had been 
‘naturalized’ in each of these countries or communities. 
The nature of Social Buddhism may be more fully under- 
stood when we examine the systems of doctrines concerning 
religious, political, economic and social problems subse- 


quently developed and practiced in the countries. 
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III. Buddhists’ Fundamental Attitude Toward Political and 
Economic Problems 


Roughly speaking, early Buddhism was, ideologically a 
new system of thought opposed to the authoritarian 
dogmas of Brahmanism and Hinduism. At the same 
time, it was a criticism made from an elevated viewpoint 
against the materialistic, sensual, and mechanistic view of 
life, as held by some of the then prevailing six heretic 
philosophical schools. In fact, Sakya Muni, the Buddha, 
based his teachings on common sense and daily experi- 
ence, upheld human dignity and stressed the importance 
of developing individual character, while he rejected all 
extremities in thought and action. Early Buddhism, viewed 
as an ideology or a system of social, political and economic 
ideas, was opposed to the authoritarian and _ utilitarian 
Machiavellistic conception of society of the state. At the 
same time, it rejected the sensual and materialistic 
naturalist conception of the state or society. Instead, it 
propounded a religious and moralistic universalism. 

A further analysis of Buddhist social philosophy indicates 
that it is based on the following eighteen principles. 

"1, Each man is capable of attaining moral and practical 
wisdom through right thinking or understanding, called 
enlightenment. 

2. The Critical evaluation of all things should be based 


on the experience of everyday life. 
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Buddhism maintains that life is relative and is a 


-drocess of flow. 


The Buddhist moral conception is rational, empirical 
and realistic, based on the understanding and attain- 
ment of self-renunciation. 

Buddhist maintains a creative view of life that man 
is capable of free creation at his own responsibility. 
It holds the view that society is in the process of 
change through the creative activities of man. 

It maintains the practical Middle Way, transcending 
the conflict of subjective and objective views. 

It upholds a conception of free man and common 
society. 

It embraces a broad humanitarian sentiment, respect- 
ing humanity and human motives. 

It embraces an idea of equity or a conception of 
righteousness based on the reciprocity of right and 
duty, accompanied by a deep sense of benevolence. 
It embraces a conception of economic interdependence 
based on mutual co-operation. 

It advocates functional social solidarity of a co- 
operation model. 

It lays stress on the establishment of communities 
(Sanghas or the like) and family organization as 


opposed to profit-seeking associations and partisan 
organizations. 
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It embraces a conception of a charitable social activities. 
Stress is laid on the social policy, based on the spirit of 
boundless benevolence, and the conception of panthe- 
istic social solidarity. 

It advocates social equality, a truly revolutionary 
conception: it rejects the man-made social classes 
based on wealth, blood, race, etc. 

It advocates a true internationalism, not a vague 
cosmopolitanism. It maintains that right law (Dharma) 
should reign among various nations of the world. 

It maintains an active and positive stand, not a 
passive and negative one, for the establishment and 
maintenance of lasting international peace. 

It believes in steady social progress. It advocates the 
adoption of policies to meet progress in human society. 
It holds an all-embracing attitude, without favoring 


either side when more than two opposing views are 
present. 


Emphasis is placed on the part to be played by 
awakened and devoted leaders in the progress of 
society. At the same time, stress is laid on the mainte- 
nance of an attitude not deviating from the actual 


realities of life. 


V. Social Buddhism's Stand 


In short, it may be said that Social Buddhism is a 


system of thought which has, as its ultimate aim, the 
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realization of free individuals by means of self-enlighten- 
ment and self-cultivation. It differs from authoritarian 
and utilitarian Machiavellist ideology. At the same time, 
it differs from materialistic and naturalistic or class- 
conscious individualism. Social Buddhism is a system of 
Buddhist social philosophy, a third view of man and 


society. 


